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LINGVOGENDERAL BASIS OF «cMAN» IMAGE IN THE
PAREMIOLOGICAL WORLD

Abstract. In this article, the binary pair «Woman: Many», which constitutes the gender
characteristic of the macro system «Many, an integral part of the triad «Man-Society-Naturey, in the
paremiological image of the world is divided into two separate, independent concepts — «Womany
and «Many.

In Kazakh paremiology linguistic characteristics of the concepts «woman» and «many IS
provided by the integrity of multilevel micro-frame items of social, socio-ritual, socio-
psychological content, reflecting the relationship of social status roles «boy — girl», «father» —
«mothery, «girl» — «guy», «bride» — «groomy», «womany — «many and others.

As a result of inter-branch communication between the image of a man with «masculine
traits» formed in ethnic consciousness and the image of a woman with «feminine traits» is the
image of a «Many in the language which has been passed through the «sieve» of national culture.

It is determined that gender is the result of a culture that reflects the idea of feminine
tenderness and masculine courage, embedded in the traditions, customs, folklore and language of
the people. It is assumed that in the collective consciousness of the ethnogenetic community there
are gender stereotypes in any case, i.e. simplified or expanded concepts about the characteristics
and peculiarities of women and men. Gender linguistics is a new scientific direction in linguistics,
which arose in connection with the study of differences in the use of words by men and women in
Kazakh linguistics. In the linguistic picture of the world, it is proved that the «female» and «male»
signs of the binary pair «woman-man» are marked as a qualitative indicator of the conceptual
apparatus of the «Man» macrosystem.

Keywords: Human-society-nature triad, picture of the paremiological world, paremiology,
gender studies, gender linguistics, proverbs, sayings, frame, concept, conceptual system,
microframe relation, literal meaning of a word, variable meaning of a word.
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Annarna. byn makanaga «Anam-Koram-TaOuraT» TpuamachlHbIH Kypamaac Oeiiri «Amamy»
MaKpOKYHECIHIH TeHIEPIIiK CHIIAaTTaMachlH XKacalThiH «Oien: Epkex» OMHAPIBIK >KyObl JYHHECHIH
NapeMHUOJIOTHIIBIK OeifHecinae «Oien» xoHe «Epkek» 0oibIn eki keke, JepOec KOHIenTijaepre
QXbIpaThLIFaH.

Kazak mapemuonorusceiga «Oiien» xoHe «Epkek» KOHIENTepiHiH TUIMIK CHIIATTaMachl
«YID» — «KBI3», «OKE» — «IIEIIey, «KbI3» — KITITY, «KATBIHIBIKY» — «KYHEY XKIT1T», «KETIHIIEK» —
«ep azamary, T.0. 9NIeyMETTIK-CTaTyCThIK POJICPAiH ©3apa OalIaHbICEIH OCHHENECHTIH oJICyMETTIK-
TYPMBICTBHIK, QJICYMETTIK-CAIT-AICTYPIIK, dJICYMETTIK-TICUXOJIOTHSIIBIK Ma3MYHJIaFbl KOTACHTCHITI
MUKPOPPEUMIIK TApMAKTap TYTACTHIFBIH/IA KAPACTHIPHUIFaH.

Epkek OeliHeciH STHHMKaNBIK CaHaja KaJIbITACKAH «EPKEKTIK OelriiepMeH», an ouen
OeliHeCiH «oiien ik OenriiepMen» KeCKiHAeHTIH MUKpOopeiMIIiK TapMaKTap apajblK OailIaHBICTHIH
HOTWIKECIHJIE YJIT MOJICHHET] «eJIeTiHeH» OTKI3UIreH Tuiieri «Amam» OeliHeci comuanraH. ['eHaep
MOJICHHETTIH HOTIDKECI PETIHAC XaJBIKTBIH CalT-JACTYp, ONET-FYPIBIHAA, (OIBKIOPIBIK
TYBIHABUIAPBIHAA, TUIIHAE OeKireH oMenAiK HO3IKTIK TIEeH epKEeKTIK KYPEKTLTK Typalsl
TYCIHIKTEp IiH OCHHEIeHETIHAIr alKBIHAAIFaH. AJl TeHICPIIIK CTEPEOTHUNITED, SIFHU oleN 3aThIHA, ep
aJlaMfa TOH KacHeTTep MEH ©31HJIIK epEeKIICNIKTep Typasbl )KeHUIACTUINeH, OHAIaThIIFAaH HEMece
WIFAUTBUIFAH TYCIHIKTEp STHOTCHETHKAIBIK KAayBIMIACTHIKTHIH Y)KBIMJIBIK CAHACHIHIA KaWTce 1e
OOJIATBIHIBIFBI KAPACTHIPBLIFAH.

lenmepnik  JUHTBUCTHKA  Ka3aKk TUl  OUTIMIHIE epiep MEH oHelnepliH  ce3
KOJIIaHBICTapPBIHAFbl €PEKIIeTIKTEP/Il 3epTTeyre OailllaHbICThl TYBIHJAFaH, Ti OUTIMIHAETr! kKaHa
FBUIBIMU OAaFbIT OOJBIN CaHAJNATBIHIBIFBI 3€pAeieHreH. JlyHueHIH Tinaik OeHHeciHAe «ypFallbl-
epKeK» OWHApJBIK JKYOBIHBIH «OHMENIiK» JKOHE «EpKEKTIK» Oenriiepi «Amam» MaKpoXyHeciHiH
KOHIIETITUTIK asiICBIHBIH CamnajblK KOPCETKIII PETiHAE TaHOATaHATHIH IBIFBI TJICTACHT €H.

Kinr ce3mep: «Anmam-Koram-Taburat» Tpuanackl, NapeMHUONOTHSUIBIK JYHUE CYpETI,
MApEeMHOJIOTHS, TEHICPOJIOTHS, TEHIEPJIK JIMHIBUCTHKA, MAaKal-MoTenaep, (pedM, KOHIENT,
KOHIENTYaIbJAbIK JKyie, MUKpOQperMIiK KaThlHAC, CO3MIH Typa MarbIHACHI, CO3MIIH AaybICTIaJbI
MarbIHACHI.
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JInHrBOreH1epHasi 0CHOBA 00pa3a «4eJi0BeK» B IapPeMHOJIOTHYeCKOl KapTHHe MUpPa

AnHoTanusi. B nganHO# crathe OwmHapHas mapa «OKeHmumua: MyX4uHa», COCTaBISIOIIAS
TEHJIEPHYIO XapaKTEpUCTUKY MaKpOCUCTEMBI «Hen0BeK», HEOTHEMIIEMYIO YacTh Tpuaasl «HenoBek-
O6mectBo-IIpupona», B mapeMuonoruuyeckoM oOpa3e MHupa pasfelieHa Ha JBa OTAENIbHBIX,
CaMOCTOSITENIbHBIX KOHIENTa — «OKeHmuHa» u «My)4uuHa».

B Kka3zaxckoil mapeMHONOTMH SA3BIKOBAas XapaKTEpPUCTHKAa KOHLENTOB <«OKeHmmHa» H
«MyX4rMHa» TPEJyCMOTPEHa IIEIOCTHOCTBIO MHOTOYPOBHEBBIX MHKPO(PPEHMOBBIX MYHKTOB
COLIMAJIbHO-OBITOBOTO, COLIMATIBHO-PUTYAIBHOIO, COLIMAJIBHO-TICUXOJOTHYECKOr0  COJIepKaHus,
OTPaKAIOIIMX B3aUMOCBSA3b COLMAIBHO-CTATYCHBIX POJEM «MaJbUMK» — <«IEBOYKA», «OTEL» —
«MaTb», «IEBYLIKa» — «IIAPEHBY, KHEBECTA» — (GKEHUX», <OKCHIIUHA» — «MYXKYHMHA» U JP.

B pesynbprate MexQpeiiMoBOiil CBsA3U, B KOTOPOW MYKCKOM 00pa3 n3o0paxkaercss «MyKCKUMH
3HaKaMu», c(OpMUPOBABUIMMHUCSA B STHUYECKOM CO3HAHHMHM, a )KEHCKUH — <OKEHCKHMH 3HAKaMu»,
copmupoBaics 00pa3 «4eIoBEeKa» B A3BIKE, MPOMYIICHHOM Yepe3 «CUTO» HALMOHAIHHON
KynbTypbl. B KauecTBe pe3ynbrara TE€HICPHOM KyIbTYpbl YCTAaHOBJIEHO, 4YTO IIOJ OTpa)kact
NPEJCTABICHUA O XCHCTBEHHOCTH W MY)KECTBEHHOCTH, 3aKpEIUICHHbIE B TPAAMLUAX, OOBIYAsX,
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(bOJBKIOPHBIX TPOU3BEACHUSAX, a TAKXKE B sA3bIKe Hapoja. Cie0BaTesIbHO, T€HIEPHbBIE CTEPEOTHIIBI
3aKJIIOYEHBl B YIPOIICHHBIX, YKPYIIHEHHBIX, PAaCIIMPEHHBIX IPEJICTABICHUAX O CBOMCTBAX M
0COOEHHOCTSIX, CBOMCTBEHHBIX JKEHCKOMY M MYKCKOMY Hayally, KOTOpble 3aKOHOMEpPHO
CYIIECTBYIOT B KOJIJICKTHUBHOM CO3HAHHH ATHOT€HETUYECKOTO COOOIIECTRA.

I'ennepHass JMHIBUCTHKA SIBJISIETCS HOBBIM HAyYHBIM HAlpaBICHUEM B Ka3axCKOM
S3BIKO3HAHUH, BOSHUKILIUM B CBSI3M C U3YYEHUEM OCOOCHHOCTEH yIOTpeOIeHHS CII0OB MYKUNHAMH U
KEHILIMHAMU B IOBCEJIEBHON >XM3HU. J[0Ka3aHO, YyTO B SI3bIKOBOM KapTHHE MHMpa OMHapHas mnapa
«caMKa-caMeI» MapKuUpyeTcs Kak KauyeCTBEHHBIH IOKa3aTelb KOHIENTYalbHOH  cepbl
MaKpPOCHCTEMBI «UEJIOBEK» KaK GKEHCKOE», TAK U «MYKCKOE».

KuroueBbie cioBa: Tpuana «4enoBek-o0LIECTBO-IPUPOAA», KAPTUHA NAPEMUOIOIHYECKOT0
MUpa, MapEeMUOJIOTHUS, TeHIEPOJIOTUs, TeH/IepPHAsl JIMHIBUCTUKA, ITOCIOBHIIBI, TOTOBOPKH, (hpeiiM,
KOHIIETIT, KOHLENTyallbHasi CUCTEMa, MUKPO(ppeiMOBOe OTHOLICHHE, OyKBaJIbHOE 3HAYEHHE CIIOBA,
IIEPEMEHHOE 3HAaYEHUE CIIOBA.

Introduction

«Truth is a single image of reality», «a platform for human vision, perception, understanding
of the world», «a means of coordinating and interconnecting various spheres of human life», «the
result of human spiritual activity», «the core of association, grouping, unification, communication»
which is based on image of the world and the act of world studies and leads to the understanding of
the essence of various events and local situations in the world, the formation of subjective images of
objective local situations [1, p. 25].

In paremiological linguistic models (proverbs) participating in the formation of the image of
the world in language, both the views of the Kazakh ethnos on «universal human nature» and
philosophical views and ideas were formed around the concept of «individualy, the relationship
between man and man, man and society and doctrinal commandments on various aspects are
reflected. Proverbs describe the associative relationship of two typical life situations, with
background (direct) and variable (indirect) meanings applied to a person in terms of type boundaries
and in terms of content boundaries in the form of a set of images. Consequently, in the
paremiological image of the world — human behavior, age, gender, worldview, and other properties
are reflected in unity, integrity as a result of human sociocultural activity.

It is important to pay attention to the category «gender» when determining the linguistic and
sociocultural basis of the interdependence of the trinity «Language: Human: Society», which is
depicted on the image of the world. This is due to the fact that the gender of people is closely
related to their role in society and affects the result of their socio-cultural activities. Thus, in the
linguistic image of the world, which is a deep layer of the image of the world, the category
«gender» is characterized by the linguistic and linguocultural basis of the semantic opposition
«woman-many in the language.

Since the first decades of the XX century, the significant growth of cultural and gender
studies in linguistics can be explained by changes at the turn of the century, in particular, the
paradigm shift of the humanities. Linguistics of the new century has made the definition of the role
of the human factor in language, the main object of the paradigm of scientific research has put
important issues on the agenda and requires a revision of the scientific principles of research.

The development of the theory of sociocultural constructivism in linguistics made it necessary
to revise the scientific and methodological principles of studying categories related to the age,
gender, social status of a person, and another subject, linguistic personality, personal life, and to
create a new terminological apparatus of research, give a new meaning to the terms used in other
fields of science. This situation can be explained by the fact that the term «gender», which was
previously used to denote the social, conditional, institutional, traditional nature of the gender
characteristics of people, entered the linguistic scientific cycle.
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Gender (the English word «gender» is translated as «zhynys», more precisely — breed,
species) — one of the new linguistic terms, which began to stabilize in connection with the study of
the linguistic mechanism of expression of gender characteristics in language and communication.
The term «gender» entered linguistics as a scientific term in a new sense only after gender studies
received the status of an interdisciplinary direction. Until the emergence of the new term, the
concept of gender was not ignored in semantic research. This is due to the fact that gender
semantics is part of the meaning of many lexical units (man, woman, mother, father, etc.) [2, p. 38-
45].

If gender is a biological concept, then gender is a sign of sociocultural existence between the
genders, i.e. the term «gender» refers to the sociocultural aspect of gender differences, not natural.
Gender is a natural feature of the concepts of «woman» and «man», which gives biological
meaning, and cultural and social characteristics that change society and culture — gender
differences. Genderology is the science of the female and male structure of culture [3, p. 146].

The representative of gender linguistics A.V. Kirilina tries to distinguish the features of the
terms «gender» and «sex», giving a broad understanding of the use of the term «gender» in Russian
linguistics. He said: the term «Gender» is widely used in the study of the relationship of the
phenomenon of language with a person, culture, society, linguistic personality, while «sex» is
considered only as a unit of the phenomenon of language. It is claimed that the «gender»
component included in the semantic structure of linguistic units «cannot be replaced by sex,
especially in terms of the lexical-semantic component» [2, p. 38-45].

Gender as a result of culture reflects the notions of female politeness and male braveness,
enshrined in the traditions, customs, folklore and language of the people. And gender stereotypes,
that is, simplified or expanded ideas about the characteristics and peculiarities of woman and man,
can return to the collective consciousness of the ethnogenetic community.

The issue of gender in linguistics is studied in relation to the following two problems [4, p.
19]:

1. Language and its reflection of human gender. It is aimed at explaining and describing the
linguistic manifestations of gender segregation, as well as assessing the characteristics of men and
women and assessing the actions of each of them and their semantic manifestations;

2. Strategies and tactics specific to men and women, gender vocabulary, ways to achieve
certain success in communication, vocabulary, syntactic constructions and other communication
activities of men and women, linguistic communication, which emphasizes gender differences in
the choice of linguistic units.

Research Methods

In discovering the trends in the research study done by researchers, in tracing the contribution
of philology towards Kazakh language, and laying a foundation for future researches, qualitative
content analysis was employed. Qualitative content analysis was chosen because it aids in
summarizing many research papers and presenting a strong and justifiable generalization in the field
of research. In this respect, this study aimed to investigate the lingvogenderal basis of «many image
in the paremiological world.

Results

Gender linguistics in the second half of the twentieth century, along with the emergence of
new socio-philosophical topical theories in Western countries, there is a strengthening of the idea of
feminism, understanding of the socio-cultural conditions of gender division, democratization of
society. Gender linguistics is an independent discipline of an interdisciplinary nature, developing in
modern Russian linguistics in the socio-psycholinguistic, linguocultural, communicative and
discursive directions, originating in the study of grammatical categories of the genus and person,
conceptual categories describing the living beings of the world.
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Kirilina A.V., Martynyuk A.P., Zemskaya E.A., Kitaygorodskaya M.K., Rozanova N.N.,
Guseinova I.A., Tomskaya M.V., Goroshko E.I. and others who took on the basis of the researches
of J. Lakoff, D. Spencer, M. Block, D. Cameron, O. Espersen and other studies on gender problems
in general linguistics of Western linguists, the theory of gender linguistics, the causes and
consequences of the theory of feminism in their works consider gender differences in the speech of
children and adults, gender metaphors, socio-cultural conditionality of gender, gender stereotypes
and asymmetries, linguistic androcentrism, gender conceptual sphere, linguistic image of women
and men, linguistic and cultural representation of gender division and other issues.

Gender linguistics is a new scientific direction in Kazakh linguistics, which arose in
connection with the study of differences in the use of words by men and women [3, p. 146].

If the science of cultural linguistics is «a scientific direction that considers the manifestation
of material and spiritual culture in the national language and linguistic processes» [5, p. 16]», then a
part of ethnolinguistics studies and describes the synchronous form of linguistic correspondence and
cultural interaction» [6, p. 217.], «In the form of an aggregated model that studies the relationship
and interaction of language and culture in terms of their function and reflects this process in a single
structure of linguistic and non-linguistic (cultural) units using systematic methods that determine
modern priorities and cultural ideas (principles and systems of universal values). It is obvious that
gender division leaves a certain imprint on the spiritual and material culture and worldview of
people, the result of which is confirmed in the language. Each culture clearly reflects a person's
gender identity, tying a person to his role in society, his place, norms and rules of behavior, that is,
the mechanisms of socio-cultural regulation. Modern linguistic studies, considering language as a
human-oriented phenomenon, describe language not only as a means of cognition, but also as a
means of accumulating and transmitting cultural knowledge to future generations. Thus, the gender
basis of the image of a person in a language is a linguocultural object.

In the content structure of the macro concept «many, the «female-male» system of contrasts,
denoting the semantic connotation of gender, marks the concepts related to the cultural concepts
«many and «womany.

«The chain of ideological symbols, grouped into a multilevel concept, includes both
synonymous concepts and intermediate concepts, and antinomic concepts based on general features.
The polarity limit of each circuit is shorted to the opposite value. This is the reason why
philosophers accept the meaning of a concept as a unit of contradiction due to the dualistic theory of
dialectics. M. Eskeeva says that opposite connectors are reflected in the language world through
binary pairs. She claims that «A phenomenon is accompanied by the decomposition of meaning in
the opposite direction as a result of the polarization of the bound content. The concept of neutrality
within the central boundary of binary pairs of antinomic nature maintains a balanced relationship
with opposition concepts. The central, neutral point of the binary pair «female-male», which closes
the semantic chains of synonymous, intermediate, antinomical meaning, forming the concept
«many, is represented in the language by the lexemes human / man» [8, p. 41].

The gender basis of the linguistic models of the concept «many goes back to the archetypal
composition of monosyllabic words *ur- *er common to all Turkic languages. Eskeeva M.K. says:
«Linguistic units included in the complex *u -monosyllabic indicate that this person is a secondary
monosyllabic, the primary root can be a one-component *u-. In the ancient Turkic language, Uri
Urig means «common generationy», in medieval monuments the use of the word oglan in the
meaning of «child in general» indicates that a person *u- \ *o- was originally used in a general
sense, regardless of gender. *er--monosyllabic is not based on u-person, but its more mature and
individualized personality is formed on ur-monosyllabic. Considering that the sound u cannot be
directly transferred to the sound e, and also proceeding from the fact that the sound e and the
contracted i in the ancient Turkic language are subject to interchangeability, the u = e
correspondence u\ ii = o\d = i\ i = e\d@ should be considered in context. It is noted that in the process
of phonosemantic development, the primary maternal stem of a monosyllabic word *ur- used in the
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general sense «reproduction, growth, reproduction» is based on a female lexeme, and a paternal
lexeme on a male lexeme» [8, p. 41].

In the linguistic image of the world, the signs of «femininity» and «masculinity» of the binary
pair «female-male» are marked as a qualitative indicator of the conceptual framework of the
macrosystem «Many. For example, in the Kazakh language, gender differentiation is clearly defined
between the anthropomorphic features of concepts related to the inner world of man. Soul, anger,
heart, etc. in relation to the inner world. In such concepts, a woman's natural maternal function is
intertwined with her place in society (family-hearth), and the «woman's soul» is compassion,
softness, beauty, tenderness, inferiority, protection, and so on. It is characterized by symptoms that
require a woman from the language team (garagqat koz, golan sas, jiiregi ezilw, QAltin basti ayelden
baqir basti erkek artiq; “Botasiz ingen bozdasa, Balasi olgen ananin qaygi-sherin qozgaydi; etc.).
And the masculine differentiation of the concepts of the inner world is characterized by courage,
strength, courage, bravery, cruelty, toughness, and so on. Defines the connotative features of the
«masculine spirit» (zagasina zharmasu, qand kek, kek qaytaru, aybar shegu, OBir tentek, bir aqild:
daulassa, Atisqan zhauday bolar; 9Erkek qoy buralqi bolmas,; SErdin quni zhuz zhilq: etc.).

Linguistic characteristics of the concept of «many are realized through conceptual metaphors.
Cognitive models are the basis of conceptual metaphors. Cognitive model can be understood as a
stereotypical image that helps to organize, systematize the experience and knowledge about the
world. Thus, the concepts of «Woman» and «Man» in the macrosystem «Many fully include
language images in which the gender division of man is hidden or taken into account at the level of
real, conscious or unconscious.

If the concepts in the linguistic image of the world are universal, social, ethnopsychological,
cognitive and other accumulated over the centuries, then what social factors are axiologically
valuable in Kazakhstani society through the system of conceptual education in relation to the binary
opposition «Woman» and «Many of the macro concept «Many, as the relationship between gender
differentiation and national mentality is reflected in the language of images created using
conceptual metaphors. For example, in the explanatory dictionary of the Kazakh language, the word
MAN has two meanings: [9] 1. Male gender of human being is man; 2. Hero, brave. At the
lexicological level from the words Er and Erkek (with a meaning man and hero): erdey, erle, erli,
ersiz, erlik, ersin(u) erkeksi (u), erkeksiz, erkeksin (u), erkeksire (u), erkektey, erkektik, erkekshe
are derived words, er-azamat, erli-bayli, erli-zayip, erkekzhip (top thread of a spiderweb), erkektas
(upper stone of the mill), erkektis (main teeth of a comb) erkek bala, erkek kindik, erkek qoy, erkek
minez, erkek shora compound words are formed. There are many names derived from this word. In
the collection «Five centuries sing» we can meet such names as Er Targyn, Er Sain, Er Dospanbet,
Er Dosai, Er Shoban, Er Zhaksymbet, Er Esim, Er Zhabai, Er Barak, Er Esbolat, Er Isatai, Er Kanai,
Er Shenen, Er Kazybek. Apparently, this was due to the positive meaning of the word «heroy. In
our language, there are many names for boys starting with a word «Er», such as Erbol, Erzhan,
Ermurat, Ertore, Erdaulet, Ernur, Ernar, Ertai, Ergali.

At the phraseological level with the participation of the word «Er (hero, adult)»: er qaru1 bes
qaru, er basina kun tudy, er kezegi ushke deyin, er azamat, er zhigit, er bala, er zhurek, er kokirek,
er konil, er quni, erdin quni — nardin puli, erdin qunin eki auiz sozben bitiru, esil er, eniregen er,
kossiz er, er qara boldi, er murindi, er zhetti, erge shiqt1 and other phraseological expressions are
formed.

At the paremiological level, the word «Erkek (man)», together with the binary pair «Ayel
(woman)» or standing alone, serves as a key word in many proverbs: @Er moyninda qil arqan
shirimes; ©Ayel-uydin korki, Erkek—tuzdin korki; ©Erte turgan erkektin iris1 artiq, Erte turgan
ayeldin bir isi artiq; ©“Namussiz erkekti erkek deme; ©@Bir aptaligin oylamagan gatinnan saqta, Bir
ayligin oylamagan erkekten saqta; ©Uydi qiriq erkek toltira almaydi, bir ayel toltiradi; @Erkektin
qor1 — tobashil, Ayeldin qori—tabashil; ©Erkek dauwisti ayeldin isi bolmas, Qatin dawist1 erkektin
kushi bolmas; @Erkektin zhamani gqatinin zhamandar, Eldin zhamani1 batirin zhamandar, etc.
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K. Omiraliev in his work «The language of Kazakh poetry of the XV—XIX centuries» says
about the poetic expression of the word «Er»: «Makhambet Utemisuly used the word «Er» more
than 40 times, and the word «batyr (hero)» only 5 times. The context of the word «Er» is also
different. For example, ardaqti ermen birge olse, asil eldin balasi, tarigip kelgen erlerge, enirep
zhurgen er edik, kesekti erdin soyimin, mundas erler bolmasa, qizgishtay bolgan esil er, and so on.
The word «batyr» serves as a title, and the word «er» is probably the name of a man who fought
against the enemy, a synonymous for «brave man» [10, p. 185].

The acquisition of anthropomorphic and biophysiological distinctive features of the masculine
gender in the semantic framework of linguistic units, indicated at the lexicological level with the
participation of the words er and erkek, may be associated with the relationship «language-name-
motivation». And the phraseological-paremiological level of the language is the worldview of the
concept of «Erkek», such as prosperity, unity, happiness, with social aspect power, genus, friends,
family, dispute, enemy, slave, etc. and honor, perseverance, courage, dignity, respect combines
ethnopsychological aspects and systematizes stereotypical ideas about behavior, actions, deeds,
social status of a person in the form of linguistic images.

On the need to pay attention to the internal content of other concepts that have a certain
connection with it, intersect at a certain point, in order to reveal the content of a particular concept
Pavshenis says: «Revealing the content of any concept is possible only by correlating the content of
other concepts with it, i.e. to assimilate some sense of the concept, it is necessary to construct a
semantic structure consisting of the available concepts as «interpreters or analyzers of the concept
in question, «introduced» into the conceptual system thus constructed» [11, p.106].

An integral part of the «Man-Society-Nature» triad, the «Woman: Man» binary pair, which
creates a gender description of the «Man» macrosystem, is divided into two separate, independent
concepts in the paremiological image of the world: «A woman and a manx». The stereotypical image
(cognitive model) of women and men within the framework of their constituent linguistic models,
combined with a real life situation, which is noted, described and depicted by proverbs, is a
qualitative and critical indicator of the image of «Womany» and «Many in proverbs. In relation to
the inner and outer world of a person, it is the basis for classification into categories of tenderness,
shyness, dignity, carelessness, cruelty, heroism, hard working, greed, etc.

The concepts of «womany» and «man» are cognitive («Fate», «Soul and Body», «Life and
Deathy, etc.), social («Fatherland», «Peace», «Wary, «Labor», «Powery, «Freedomy, «Friendshipy,
etc.), morality («Wisdom», «Conscience», «Education», «Truth», «Lie», etc.), emotional
(«Happinessy», «Joy», «Moody, «Lovey, etc.), artifact («Yurty, «Whip», «Dombyra», «Caravany,
etc.) is intertwined with the concepts that define human life in a «coordinate system» consisting of
the concepts of time, space, numbery» [12, p. 143].

The binary pair «Man-womany in the paremiological image of the world is a universal
phenomenon reflected in the linguistic image of the world of any nation and the highest basis of
human culture. Mythological, primitive, linguistic and in other image of the world, the creation of
the world is described in terms of the unity of the binary pair «man» and «womany.

The main, actual feature of the active layer of the universal concept «World» is «The male is
principle, he is the father of all living things, and matter is the mother. As a result of their
unification, the world arose «concept has its start from the ancient Chinese concept of yin and yang,
the Greek myth of androgens, the Slavic and Turkic peoples’ notions of «Mother Earth» and
«Heavenly Father» date back to ancient mythical and philosophical worldviews. According to
ancient cultural, philosophical and mythological views, a man and a woman are opposed to each
other and are interpreted as «a woman-chaos, a man regulates it» [13, p.123]. For example,
according to the ancient Greek historian Xenophon, «... God created two genders from birth at will:
a woman to do housework and a man to work in the street. He made the man body and soul
«special», able to withstand the heat and cold, able to go to war. That is why it is considered a
shame for a man to stay at home and do household chores, and a woman is better at doing
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housework than walking out» [14, p. 22]. The first, god created the earth and the sky. At first the
ground was black, without form. Everything was flooded. Seeing this darkness, God created light.
The next day, the god divided the flood into two parts, leaving one part on the ground and the other
in the form of drops and rain. On the third day, God collected all the water on earth and called it the
sea. Then there was the growth of many types of plants. On the fourth day, he created two celestial
bodies: one large and one small: the large one is the sun, and the small one is the moon. One comes
out during the day, the other - at night. On the fifth day, he created fish and birds that live in the
water and in the sky. On the sixth day, he gave the animals a soul. After all, he created Adam to rule
over them all. He gave names to animals and birds. However, he suffered from loneliness because
he did not have a companion. Knowing this, God put Adam into a deep sleep and created a woman
from his rib [15, p. 7].

And Muslim scholars, based on the Qur'an and life experience, consider a woman to be a
creature much lower than a man, so they say to men, «If you have a difficult situation and you do
not know how to get out of it, invite your friends, entertain them, and then follow their advice. If
you do not have a friend, ask the first person you meet for advice and do what he tells you. And if
you do not have friends, and you do not meet a stranger who will give you advice, then tell your
wife everything, listen to her patiently, and then do exactly the opposite of what he told you» [16, p.
27].

The notion that a woman is created from a man's rib, or connects a woman's social status in
society with domestic life, and recognizes a man as the owner of life out of housecores, also occurs
in the Kazakh system of cultural values.

«The central point, the core of the conceptual structure of values, mainly serves for the study
of culture, and the principle of value is the basis of culture. The presence of a value predicate is an
indicator of value. If a cultural figure evaluates a phenomenon as «this is good» (bad, significant,
meaningless, interesting, etc.), then this phenomenon forms a concept in this culture» [17, p. 42].
The set of Kazakh views and values referring to man and woman forms the cultural concepts of
«Woman» and «Many.

In terms of the «continuity of language and culture», «a concept is a meaning that is culturally
labeled and verbalized. This is expressed in the boundaries of the content, which form the lexical-
semantic paradigm in the (cultural) language. In other words, the concept is the main cell of
linguistic consciousness, the mental world of the collective, the unity of collective knowledge with
the language type and ethnocultural characteristics» [17, p. 35]. Thus, the analysis of the
ethnocultural and social background, which is reflected in the content of the lexico-semantic
paradigm of linguistic units in relation to women and men in the Kazakh language, is intended to
reveal the essence of the concepts of «Womany and «Many.

The concepts of «woman» and «many» in Kazakh paremiology are «father» — «mothery,
«qgirlfriend» — «boyfriend», «bride» — «groomy, «wife» — «husbandy, etc. is manifested in the form
of a multilevel macro-frame of social, socio-traditional, socio-psychological content, reflecting the
ratio of social-status roles.

Cognitively, the word «framey in English means «structure». In the process of recognizing a
new situation or a new approach to cognition, a person chooses a ready-made structure in his
consciousness [18, p. 55].

A frame is a kind of structure of knowledge stored in memory and stored in consciousness, as
well as information about a particular fragment of a person's life experience. This knowledge
includes lexical meaning, encyclopedic and extralinguistic knowledge. The frame is built around a
key, relevant conceptual name (meaning, concept expressed by a certain word) and therefore
contains all the information associated with that conceptual name [17, p. 46]. For example, in the
paremiological world, the lexical meaning of the word «zhigit (adult)» means «a man between the
ages of 15 and 35» with other concepts related to the concept of a zhigit, such as a girl, a bride,
childhood, an enemy, a quarrel, loneliness, relatives, place of birth, country of origin, etc. combines
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with up-to-date information to create a frame image of the «zhigit» concept: cTauir zhigit aqilina
senip, is qilar; ©Eti tiri zhigit elinin namisin, torgaymin qamisin qorgaydi; ©Zhaqgst zhigit zher
sholar; @Borand1 kuni bala qutirar, zheldi kuni it qutirar; ©Zhetim qozi tas bauir, Tuniler de otigar;
tZhol1 bolar zhigittin zhengesi aldinan shigar; ©Zhaman etikshi biz tandaydi, Zhaman zhigit qiz
tandaydi; ©Zhaman zhigit zholdasin zhauga aldirar, ozin uyatqa qaldirar etc.

Macroframes in Kazakh proverbs, conveying knowledge about «womany» and «many, show
that the paremiological worldview of Kazakhs is androcentric (the prevalence of the «male»
position). For example: ©Altin basti ayelden baqir basti erkek artiq; ©Zhaman erden zhaydagim
zhaqsi, Zhaman qatinnan boydagim zhaqsi; @Aq Edildin ozi bolmasaq ta bulagimiz, Aqildi bastin
ozi bolmasa da qulagimiz; Ayel tilinen oledi, Tulki zhuninen oledi; ®Aqildi zhigit atqa da otirar,
tagqa da otirar etc.

The notion of Kazakhs, which puts the social status of men above the family role of women in
society and considers women second after men, and the stereotypical images formed in ethnic
consciousness according to this evaluation, give a negative connotation to many proverbs about
women. However, in the Kazakh mental world, the main constitutional features of «femininity» are
a beautiful girl, a noble mother, a kind mother, a kind mother), which is interpreted as «a woman —
a renewer of life, a giver of life, a source of life, a source of warmth and kindness, upbringing,
prosperity)» [19, p. 93]. «Father» — «mother», «husband» — «wifey, gives a positive meaning to the
«feminine principle». For example: tAdam bolar zhigittin zhar1 ozine layiq, Keruen bastar zhigittin
nar1 ozine layiq; ©Qiz erkem kestesimen korkem, Ul erkem onerimen korkem; ©Aqildi zhardin
ishinde Altin aydar ul zhatar; ©Akesiz zhetim — erke zhetim, sheshesiz zhetim-shin zhetim; “Atasiz
uy — batasiz, Anasiz uy — panasiz; ©Zhaqs1 zhar teni zhoq zholdas, tubi zhoq sirlas and etc.

In Kazakh paremiology, Kurtka, Karlyga («Koblandy batyr»), Akzhunys («Er Targyn»), Kyz
Zhibek (Kyz Zhibek), Bayan (Kozy Korpesh-Bayan Sulu), Ayman, Sholpan (Ayman-Sholpan),
Karashash (Zhirenshe Sheshen), Umai (Mayene), Kunukey Kyz («Ertostik») carry positive nature
of the description of the frame in relation to such conceptual names as a girl, wife, mother, sister is
reflected in Kazakh mythological, folklore, epic-poetic world images can be associated with images
of women. Through images praising wisdom, beauty, ingenuity, loyalty to husband, having courage
to be the support of people in difficult times, the mythical-epic consciousness represents the best
example of the «female naturex for the future generations.

Conclusion

Concluding, an integral part of the image of the linguistic world, the paremiological image of
the world is characterized by the predominance of the androcentric (masculine) position. In the
image of the paremological world, in terms of frame structural types, which are characterized by
grouping around certain conceptual names, «masculinity» (perseverance, strength, toughness,
coldness, etc., depending on human nature; friend, enemy, khan, throne, power, etc.). It is observed
that the guantitative and qualitative indicators of social subgroups are higher than those of frame
structural subgroups, which are based on the «feminine sign», i.e. the subject of which is a woman.
In other words, the language models that make up the concept of «woman» are often negative, and
the language models that make up the concept of «many are positive. Thus, although the legal
norms of modern Kazakhstani society state that the rights of men and women are equal and equal in
freedom of choice, they have been preserved for centuries in the historical memory of the ethnic
group, reflected in the forms of socio-economic and social life and spiritual and material culture.
The evaluation of the status of women and men in society proves that male position of the binary
pair «\Woman-Many has not changed radically today and cannot change.
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